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iKattfhiita Tibia L©#t Diiatmi®odl 

"Kaiena dhammasakaccha, etam mahgaiamuttamam ." 

"Discussing Dhamma at the right time, that is the supreme blessing." 


1. The Rules of Research 

Dear venerable sirs, dear lay people, 

it is a true joy to participate in a meeting of educated, open-minded people, who are willing to discuss 
Dhamma and Vinaya. "Arannikenavuso, bhikkhuna abhidhamme abhivinayeyogo karaniyo" 1 ( = "brothers, a 
forest-dwelling monk should apply himself to Abhidhamma and Abhivinayd'), said ven. Sariputta in the 
Gulissani Sutta of Majjhima Nikaya. Talk about Abhidhamma and Abhivinaya is particularly necessary if we 
intend to progress on the path to Enlightenment. Today the topic is kathina, a famous topic of Vinaya. The 
difficulties that we may encounter when we study kathina objectively, learning the traditional ideas of 
educated monks born in Buddhist countries, and then learning the confusions presented by the monks coming 
from the West, it is easy to realize how complicated and serious issue we deal with. 

When we do a research on a topic which is complicated, controversial, or which may yield a 
dangerous, unacceptable conclusion, we, as Buddhist monks, should follow certain rules of objective 
research. Whatever we encounter in research, it should be well remembered, noted, analyzed, and 
questioned. Just like people's ideas should be questioned, the scriptural ideas also should be questioned. 
Didn't the Buddha Himself say in the Mahaparinibbana Sutta : 

"Suppose a monk were to say: "Friends, I heard and received this from the Lord's own lips: this is 
the Dhamma, this is the discipline, this is the Master's teaching", then, monks, you should neither approve 
nor disapprove his words. Then, without approving or disapproving, his words and expressions should be 
carefully noted and compared with the Suttas and reviewed in the light of the discipline."" 2 

To Mahapajapati GotamT the Buddha explained: 

"GotamT, those things of which you might know: 'These things lead to passion, not to dispassion; to 
bondage, not to detachment; to building up, not to dismantling; to strong desires, not to fewness of desires; 
to non-contentment, not to contentment; to company, not to solitude; to laziness, not to the arousing of 
energy; to being difficult to support, not to being easy to support,' you should definitely recognize: 'This is 
not the Dhamma; this is not the discipline; this is not the teaching of the Teacher.'" 3 


1 Majjhima Nikaya 69. Goiiyani Sutta (Gulissani Sutta) 

2 "The Long Discourses of the Buddha -A Translation of the DJgha Nikaya", Maurice Walshe, Wisdom Publications, Boston, 1995; p.255 . DJgha 
Nikaya - 2. Mahavaggapaii - 3. Mahaparinibbana Sutta - Catumahapadesakatha - par. 188 : "Idha, bhikkhave, bhikkhu evarn vadeyya - 'sammukha 

metam, avuso, bhagavato sutam sammukha patiggahitam, ayam dhammo ayam vinayo idam satthusasana'nti. Tassa, bhikkhave, bhikkhuno 
bhasitam neva abhinanditabbam nappatikkositabbam. Anabhinanditva appatikkositva tani padabyahjanani sadhukam uggahetva sutte osaretabbani 

[otaretabbani], vinaye sandassetabbani." 

3 "The Numerical Discourses of the Buddha - A Translation of the Ahguttara Nikaya", Bhikkhu Bodhi, Wisdom Publications, Boston, 2012; p.1193. 

( '"'Ye kho tvam, gotami, dhamme janeyyasi - 'ime dhamma saragaya samvattanti, no viragaya; samyogaya samvattanti, no visamyogaya; acayaya 
samvattanti, no apacayaya; mahicchataya samvattanti, no appicchataya; asantutthiya samvattanti, no santutthiya; sahganikaya samvattanti, no 
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In fact, the most faithful people will not believe even if the Buddha Himself says it. The Buddha once 
mentioned 4 that Surambattha was his foremost disciple in faith. After Surambattha became a Stream-Enterer, 
Mara the Evil One took up the appearance of the Buddha, came to the house of Surambattha, and said - "I 
have said that all of the five aggregates are impermanent, unsatisfactory, not-self. However, all of them do 
not have that character. Some aggregates are permanent, stable, eternal." Surambattha didn't believe 
immediately what this fake Buddha said. He examined it carefully and realized that it is wrong. Surambattha 
therefore asked: "Aren't you Mara?" And Mara had to reply: "Yes, I am Mara." Although Mara had appearance 
of the Buddha Himself, Surambattha took a stick and "accharampahari, "beat up (Mara,) the deity. Because 
of this act the Buddha praised Surambattha as the most faithful disciple! 

Well, so if we shouldn't believe even the appearance of the Buddha, then we certainly should not 
believe papers with ink, lifeless, void of personality. As wise researchers, conscientious, objective, truth¬ 
seeking, unattached to our views, we read and consider all possible sources, together with their background 
and circumstances. Then, when we finish our research, we should not make definitive, decisive controversial 
conclusions. Researchers, just like theoretic physicists, do not make definitive, decisive controversial 
conclusions. It is the responsibility of higher authorities to make their conclusions from our research, and 
apply them in the best way they can. Those researchers who make decisive, definitive controversial 
conclusions, may be disrobed, imprisoned, expelled from the country, or murdered. All that because they 
didn't follow the basic rules of research. Objective researcher, just like a scientist, observes, compares, 
analyzes, and records the data that were gathered. Higher authorities then decide whether the controversial 
implications are comfortable today, or whether they should be put aside for the future. Any researcher may 
be wrong, and therefore uncomfortable ideas should be rechecked by others and corrected if possible, now 
and in the future. 


2. Why Did the Buddha Introduce Kathina? 

When we study the main Paji scriptures, so called MOIa-Pali, we should be very careful. The 
environment of the stories in the scriptures was entirely different from our present environment. The public 
beliefs and traditions were entirely different from present public beliefs and traditions. The social and 
economic situation were entirely different from the present social and economic situation. The attitude to 
language and communication was entirely different from the present attitude to language and 
communication. Technology and health-care were also entirely different from the present technology and 
health-care. Only with this attitude it is possible to look at the text objectively and avoid distorting the learned 
data by wrong attitude or wrong expectations. To help us in this effort to be objective, we have the 
Atthakatha, the ancient Paji Commentaries. Paji Commentaries were not written by ven. Buddhaghosa. In 
the fifth century CE they were translated by ven. Buddhaghosa from Sinhalese to PaN. According to certain 


pavivekaya; kosajjaya samvattanti, no viriyarambhaya; dubbharataya samvattanti, no subharataya'ti, ekamsena, gotami, dhareyyasi - 'neso 
dhammo, neso vinayo, netam satthusasana"'nti. Anguttara Nikaya 8.2.1(6).3. Samkhitta Sutta) 

4 Anguttara Nikaya 1.14.6. Chattha Vagga- "Aveccappasannanam yadidam surambattho". The following story is the summarized account of 
Atthakatha to this verse. 
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references to Sri Lanka contained therein, the Sinhalese version of Paji Commentaries may have been 
finalized in second or third century after Christ. 

When we talk about kathina, it is first important to know what the word kathina actually means. 
Unfortunately, it seems that there is no definition of the word kathina\u the Paji Commentaries in the sections 
on declaration of the kathina event in Vinaya's Mahavagga, nor even in the related portion in Parivarapaji. 
Paji Commentary for CO/avagga however contains this definition: "Kathinanti nissenimpi tattha 
attharitabbakatasarakakHahjanam ahhatarampi. ,6 ( = "Kathina is in fact a ladder, there for spreading the 
screw-pine stalk mats, fibre mats, or even other (things)."). Mahagandhayone Sayadaw U Janakabhivamsa, 
regarding sewing and dying a robe-to-be, explains "oooo^s[c^6j ^o5oo^.s§ sfl[oG|oog5n" ( 

= "Having spread the robe, the corners are tied to the row of sticks and then (the robe) is sewn."). 6 It is 
generally accepted that this explanation has nothing to do with the kathina festival, and that it is not the 
correct explanation of the word in Kathinakkhandhaka. However, I didn't find any other explanation for the 
word kathina alone in Vinaya Pitaka or the Paji Commentaries. From the text mentioned above we learn that 
kathina is a kind of frame for sewing robes, and attharana means spreading the robes over the frame. If this 
is the correct understanding, then the purpose of introducing the event of kathina was to encourage and 
enable monks to sew robes. The Buddha had compassion to the forest-dwelling three-rober monks, who 
came to see Him from far away, drenched by the rain after their Rains-retreat. With the allowance to sew 
robes along with the five privileges, monks gained a better opportunity to collect the little robes donated by 
poor villagers, and sew them in one good robe for their friend who needed a new robe, and thus train in 
generosity. This would be however strange, because the Buddha's monks sewed robes since the very 
beginning of Buddha's Dispensation. Perhaps the novelty here is, that the monks are supposed to dedicate 
the pieces of robes they received, for one selected monk, and they do so by an official act of Sahgha-kamma. 
Intriguingly, neither Sayadaw U Janakabhivamsa 7 nor even the Paji-Burmese Dictionary of Masoyein 
Teacher's Union 8 9 mention the meaning of "frame" under the Paji word kathina in this context of 
Kathinakkhandhaka's kathina event. 

The Commentary to the Kathinakkhandhakaf explains "sace kathinattharo pannatto abhavissa, ete 
bhikkhO ekam civaram thapetva santaruttarena agacchanta na evam kiianta assu"( = "if the spreading of 
kathina is declared, those monks will come without one robe, only in the upper and lower robe, and (thus) 
won't be so tired.") This might be interpreted as that the Buddha in fact introduced the kathina event to 


5 Cujavagga-Atthakatha - 5. Khuddakavatthukkhandhakam - Khuddakavatthukatha - par. 256. 

6 Sayadaw U Janakabhivamsa, Mahagandhayone Sayadaw, explains in his Culavagga Bhasatlka [^gogoooooo^ooo] (p. 146) : "^ 0000080 - 
ocoss3g6I£oo^co^;goooSsi oogp-o^ocosoolS^i 33 g>§| 00 oooooaoos|ooo 8 aDgo|.-sS:o^o 5 Gooo aoSjgipcpo^pjSi 33 gooos|«-s 3 yo 5 oooos 
co 86 lsoka 3 j^rojoS;GOOo£;i ooo 8 ^-o^Gniii [g^ooooo§ "^G 3 aoro£o-ao^ooS:G 6 iSao^aD^;GOOoSs"o^ gosgSi o^g^gooo oo^ooosgooo ooSsoolSap 
s^c^oo^o^oogSi oijjsoo oo^oooSGapocDso^ "oo£s"ap osToogSi ^GoaocoSoaj) ^o 8 oo^aq |8 "^oacoo 8 o-o^ao^;Gooo 8 si 35 gooos|o-o^aD^sGcoo 8 s"ap 

GO;€j 33^,OO^OG§OOIl]". 

7 Mahava Bhasatlka [oooooloooaoo^ooo] (2nd vol., p. 167); although Sayadaw U Janakabhivamsa treats the word kathina in detail in a footnote, he 
doesn't even mention that it can mean "frame". The meaning accepted by the sayadaw is the one given by Sub-Commentaries, which I will 
mention below in the text. 

8 "Tipitaka Pa/i-Myanmar Abhidhan [oSoqoo 61§-jy^oo 330800 ^] " The Union of Masoyein Leading Teachers headed by the great venerable 
Abhidhajamaharatthaguru Masoyein Sayadaw, Ministry of Religious Issues, 2005; vol.5, p.197, term 0008 ^, . 

9 Mahavagga-Atthakatha - 7. Kathinakkhandhakam - Kathinanujananakatha - par.306. 
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reduce certain strict rules for the comfort of monks. Then, it is only the Sub-Commentaries, composed a 
thousand or more years after the Paji Commentaries, who explain the word kathina separately. Sub- 
Commentaries explain that kathina actually means the "hardness", "firmness", or "stability" of the five 
privileges ( kathinanisamsa ). All Sub-Commentaries to Vinaya Pitaka 10 explain that kathina has the meaning 
of "pancanisamse antokaranasamatthataya thiranti" ( = "the hardness of the ability to include the five 
privileges"). Based on this sentence, Tipitakadhara Sayadaw U Indapala, by his great compassion, explained 
to me in a letter that here "Xra" stands for "karana", (doing), and "thina "stands for "thira", (firmness). If this 
is the correct understanding, then the purpose to introduce the event of kathina was to give monks more 
freedom in movement and handling robes, with which making new robes would be more comfortable. The 
Sub-Commentarial interpretation seems to imply that kathina is more the event of loosening Vinaya rules, 
rather than of loving-kindness and generosity. 

The great masters who composed Sub-Commentaries have provided us with magnificent tool to 
understand the Paji Commentaries and the main text of Paji-Muja. However, the authors of Sub- 
Commentaries were neither Buddhas, nor were they omniscient. As researchers, we need to compare their 
ideas to the main scripture of Paji and the Paji Commentaries. Based on the account of Commentaries we 
may discuss whether in the Buddha's declaration of spreading of kathina the word kathina originally meant 
the frame for spreading and sewing robes or whether it rather meant firmness or stability of the five 
privileges received by monks of a monastery. Tipitakadhara Sayadaw U Indapala gave me this simile - 
suppose that in summer, after their examination, children have three months holiday after school. Their 
parents would go outside for travel and promise the children that if these children stay whole three months 
at home, they will get various presents. Then, after three months, the children would get various presents 
from their parents - because they obediently stayed at home. In this way, monks who stay in a monastery 
for three months without travelling, will then be rewarded by the five privileges. Ven. Jhanissaro 11 argues, 
that if the Buddha just wanted to confer the privileges on monks, He could have simply required unbroken 
Rains-retreat. Because the Buddha, for the kathina event, required robes to be sewn, it is therefore more 
probable that the word kathina primarily means "frame". The Buddhist tradition of last millenium however 
dictates that kathina means "hardness" of the five privileges, and based on that premise evolved the 
modern kathina events. 

To summarize this point, there are two possible purposes why the event of kathina was introduced: 

(1) either to encourage monks to sew robes for a selected friend and thus train in loving-kindness, 

compassion, and generosity, or 

(2) to make monks' rain and winter season more comfortable, esp. if monks sewed their robes. 


10 SaratthadipanJ-TTka-3 - 7. Kathinakkhandhakam - par.306; VimativinodanJ-TTka - 7. Kathinakkhandhako - par.306; Vajirabuddhi-TTka - 7. 
Kathinakkhandhakavannana - par306; Vinayalahkara-Tika - 29. Kathinattharavinicchayakatha - par226. 

11 "Buddhist Monastic Code", ven. Thanissaro, 2011; PDF p.252. 
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3. Why and How Do the Kathina Privileges (kathinanisamsa) become valid? 


'Anujanami, bhikkhave, vassamvutthanam bhikkhunam kathinam attharitum. Atthatakathinanam 
vo, bhikkhave, pahca kappissanti." 

Let's translate this sentence with kathina as "hardness (of five privileges)": 

"Monks, I allow the monks who spent their Rains-retreat, to spread the hardness (of five privileges), i 

To those, monks, who spread the hardness of five privileges, there will be five (things) allowable." 

If we examine this translation carefully, we may realize that with kathina as "hardness (of five 
privileges)" the monks in fact decide on gaining five privileges, and because of that they will gain five 
privileges. Altogether these monks will gain ten privileges. 

Now let's translate this sentence with kathina as "frame for sewing robes": 
i "Monks, I allow the monks who spent their Rains-retreat, to spread (robes) on the frame (for sewing: 

; robes). To those, monks, who spread (robes) on the frame (for sewing robes), there will be five (things) i 

i allowable." j 

In this case monks are going to prepare a robe in a special kind of way, as the Paji text later 
instructs, and if the preparation is correct, the monks will gain five privileges. However, great sayadaws of 
Myanmar reject this translation. 

If spreading kathina was done properly, monks gain five privileges: 

(1) Anamantacara (the act of visiting houses of lay people without informing a fellow-monk) 

(2) Asamadanacara (the act of going outside monastery without taking all three robes) 

(3) Ganabhojana (accepting meal-invitation even for four specific monks, not as a Sahgha-dana) 

(4) Yavadatthacivara (keeping as many robes as one desires) 

(5) and yo ca tattha clvaruppada (whatever robe is received in the monastery, that is the property 

of the resident monks) 

The Buddha gave these privileges to monks right after He allowed the spreading of kathina. Thus 
the privileges are indivisible part of the kathina event. We have a problem here, however. The commentary 
to the origin story of kathina says, that the monks who arrived to see the Buddha after their Rains-retreat, 
drenched by rain, were in fact following all thirteen ascetic practices: "Imepana terasapi dhutahgani 
samadayeva vattanti. "{ - "These (monks) however follow all of the thirteen ascetic practices.") 12 The 
thirteen ascetic practices include pamsukOiika dhutahga. The monks therefore did not accept robes 
donated by lay people. If we believe the Commentaries, then three of the five privileges given by the 
Buddha in the Mahavaggapaii would be useless for these monks. (1) Anamantacara helps monks to visit 
more families and therefore accept more robes given by the lay people, (2) ganabhojana also helps monks 
to visit more families and therefore accept more robes given by the lay people, and then (3) yo ca tattha 


Mahavagga-Atthakatha - 7. Kathinakkhandhakam - Kathinanujananakatha - par.306. 
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civaruppada speaks about robes given by lay people to Sangha. Or, shall we be heretics and say, that the 
Vinaya Commentaries should not be trusted when they say that the monks of the kathina origin story were 
following all thirteen dhutahgas? This is yet another thing which higher authorities may decide. 

I would like to analyze whether these privileges are "hard". Tipitakadhara Sayadaw U Indapala 
shared with me that "hardness" in this context means that the five privileges earned by the monks "never 
change". In other words, the Buddha's selection of five privileges never changes, and the fact that monks 
may earn these five privileges, if they fulfil the requirements, will also never change. Moreover, the 
spreading of kathina is "firm" or "steady", because it will always yield the five privileges for the monks who 
attended it. 

There are two main requirements to obtain these privileges - to spend the first Rains-retreat in one 
monastery, and to carry out the official Sangha procedure of kathina in the correct way. The privileges are 
then lost by eight different ways in two aspects. The eight ways are all different situations of the monk 
selected for the kathina robe donation, who goes outside the monastery without intention to return and 
one way or another finishes or cancels the making of the robe. In some cases the monk would return or 
not even go out, however his fellow-monks would decide to cancel the privileges officially. 13 

The benefit of the privileges is to collect little robes with more freedom of movement and freedom 
in handling robes. However, they are either all five or none. The fifth doesn't allow the resident monks to 
let visitor monks receive robes donated to Sangha inside the sima boundary of the monastery. 14 In 
Mahavagga is mentioned a story of two monks who visited a monastery. Lay people were happy about 
these visitors and arranged robe donation for Sangha. The visitor monks then told to the resident monks: 
"As we, friends, understand the teachings taught by the Blessed One, those robes (pertain) only to you 
until the kathina (privileges) are cancelled." 15 In Bhikkhunivibhahga we learn that if the lay people want to 
give robes to Sangha then it is good to cancel the privileges. 16 Nowadays, after the monks who spent their 
Rains-retreat in the monastery carry out the official Sangha procedure of donating a robe for a selected 
monk and thus gain the five privileges, when monks from outside visit that monastery to attend the lay 
people's robe donation ceremony, the visitor monks are given robes even though the five privileges were 


13 See Appendix I. for the complete enumeration of the eight ways that lead to loss of privileges. 

14 1 am grateful to Sayadaw U Vajirapanlbhivarpsa who corrected my misunderstanding. The idea that the fifth privilege is limited only for donations 
inside khandaslma or even mahaslma, and all donations outside these slmas can be accepted by visitor monks, that is all wrong understanding. The 
"slma" which demarcates the limits of the fifth privilege is upacaraslma. Ven. Aggacitta explains: "Normally, when robes are donated to the Sangha, 
they are distributed according to seniority among all members of the Sangha present within the monastery compound (upacarasima) during the 
time of distribution. But after the kathina has been spread in a particular monastery, and while kathina privileges are still in effect, robes that 
accrue to the Sangha are to be distributed among the holders of kathina privileges only. In other words, during the time of distribution, other 
visiting senior monks who are present within the monastery compound are not entitled to any Sanghika robe at all." ( "Kathina Then and Now", 
Aggacitta Bhikkhu, Sasanarakkha Buddhist Sanctuary, Malaysia, 2001 (republished as PDF by Buddha Dhamma Education Association Inc.); p.46) . 
If the donor of the robes specifies that he wants to give robes to all monks inside a certain sima, for example khanda-slma or udakukkhepaslma, 
then all the donated robes will be distributed among the present monks including the visiting monks. 

15 Mahavaggapa/i - 8. Clvarakkhandhako - 222. Sahghikaclvaruppadakatha : "Tena kho pana samayena dve bhatika thera, ayasma ca isidaso 
ayasma ca isibhato, savatthiyam vassamvuttha ahhataram gamakavasam agamamsu. Manussa cirassapi thera agatati saclvarani bhattani adamsu. 
Avasika bhikkhO there pucchimsu - "imani, bhante, sahghikani clvarani there agamma uppannani, sadiyissanti thera bhaga"nti. Thera evamahamsu 
- "yatha kho mayam, avuso, bhagavata dhammam desitam ajanama, tumhakamyeva tani clvarani yava kathinassa ubbharaya"ti." 

16 Pacittiyapaji - 3. Nissaggiyakandam (bhikkhunlvibhahgo) -1. Pattavaggo - 2. Dutiyasikkhapadam 
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not yet cancelled by the resident monks. That is because the lay people donate those robes to monks 
individually. To prevent unnecessary quarrels for robes, (i.e. the case when the visitor monks would desire 
the donated robes), it is traditionally arranged that all donations of robes, when the privileges are in action, 
are given individually to each monks. Ven. Aggacitta, a learned elder monk from Malaysia, explains: 

"When I was in Mahasi Meditation Centre and Panditarama in Burma, I noticed that during 
the kathina ceremony, the kathina sponsor offered to the Sangha only one robe (out of the set of 
three robes), usually a sanghati [outer robe] for spreading the kathina. Other accessory robes were 
not offered to the Sangha, but were given, verbally and physically, to individual monks - both 
resident monks as well as invited guest monks. By verbally, I mean there was mass recitation in 
Burmese, announcing that the accessory robes were given to individual monks rather than to the 
Sangha as a whole." 17 

If the robes are given to the Sangha of the visitor-monk's monastery, it is however also acceptable, 
just like the individual donation: "Sacepana jambudlpe thito "tambapannidlpe sahghassa dammV'tideti, 
tambapannidipato ekopigantva sabbesam ganhitum labhati. ,i8 - "If, however, (the robe donor) gives 
(robe to a monk) when (the monk) is staying in India, (saying) "I give (this robe) to the Sangha of Sri 
Lanka", then even if a single (monk) has come (from Sri Lanka), he (i.e. the Sri Lankan monk) can take all 
of (the donated robes)." 

The eight ways of loosing the privileges always consist of these two aspects: 

(1) the robe impediment ( clvarapatibodha ) - either lost or destroyed, finished, or not desired; and 

(2) the monastery impediment ( avasapalibodha ) - going outside without the intention to return. 

If one of the impediments is effectuated, the five privileges are not yet lost. To lose the five 
privileges both of the impediments must be effectuated. This was very useful if the resident monks were 
still working on a robe for their fellow monk, and he had to go outside the monastery to accept a donation 
outside or listen to Dhamma discourse in a monastery far away. The robe which was still under work could 
thus be finished without any difficulties. Even after finishing the robe and donating it to the selected monk, 
the privileges are not lost - because only the robe impediment was effectuated, not the monastery 
impediment. In other words, after donating the kathina robe to the selected monk, the other monks can 
start working on their robes with the same comfort, unless they leave the monastery without the intention 
to return or unless they officially cancel the privileges. 

Now the problem I would like to discuss is the difference between the situation in the Buddha's time 
and the situation today. In the Buddha's time it was very difficult to gain robes, and if one got a robe, it 
would be a little piece, let's say five percent, or ten percent of a complete robe. To make a single robe it 
would be necessary to participate in twenty or ten donations of robes, then sew them, and finally dye 


17 "Kathina Then and Now", Aggacitta Bhikkhu, Sasanarakkha Buddhist Sanctuary, Malaysia, 2001 (republished as PDF by Buddha Dhamma 
Education Association Inc.); pp.47-48 . 

18 Vinaya Pitaka Atthakatha - Mahavagga-Atthakatha - 8. Ovarakkhandhakam - Atthacivaramatikakatha - par. 379 
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them. Therefore whatever opportunity for donation of robe there was, it was very valuable. For this the 
fifth privilege is essential - because it protects the resident monk from other monks coming and reducing 
the residents' gain of robes. Today this is not the case at all. Not only that monks get complete, sewn, and 
dyed robes, but they get so many that there is sometimes not enough place to store them in their 
monastery. Thus the purpose of the kathina, namely to help monks in making new robes easily, is no more 
necessary in most of monasteries today. In most monasteries kathina ceremony has become the means of 
loosening Vinaya rules, nothing but that. The difficulty we have here is, that when monks do kathina with 
donated complete robes, the robe impediment is effectuated. Thus only the residence impediment keeps 
the privileges. After kathina, if any monk leaves the monastery without the intention to return, all of his 
privileges are lost. For the monks who travel and move from monastery to monastery right after the Rains- 
retreat, kathina is very fragile. 

To summarize this point, there are two ways how the purpose of kathina privileges changed since 
the Buddha's time: 

1. Instead of collective work on something very difficult and rare to get, each monk today obtains 
complete robes right at the moment of donation. This allows them to invite visitor monks and insuring that 
lay people do not intend a Sahgha-dana, the resident monks share donations with the visitor monks. 

2. Instead of making use of the privileges to collect little robes, worry that they are not enough, or 
worry that they get lost or stolen, today the privileges are used to gain freedom regarding invitations for 
meal, visiting supporters, and handling large amounts of robe donations. 


4. What was the Original Role of Lay People In the Event of Kathina ? 

In the modern times lay people are so exalted and praised for their kathina donations. Interestingly, 
we do not find a single mention throughout the original MOia-Pafi, Paji Commentaries, not even in Paji Sub- 
Commentaries, that offering robes during kathina festival would be even a mustard-seed more powerful 
than offering of robes to SahghaaX. any other time. 19 Unfortunately, I can find no Paji text approved by the 
Sixth Buddhist Council which would support the otherwise. 

A Burmese proverb goes: "c^)Gps^oGooo8^i GcrpSs<yioGooooSoi oooo^s^ogoooctdoS^h" ( = "For 
pagoda - diamond, for monastery - the STma hall, (and) for robes - the kathina.") This proverb means, 
that the most exquisite donation for pagoda is diamond, the most exquisite donation for monastery is STma 
hall, and the most exquisite donation of robes is the donation of kathina robes. Although this is generally 
accepted throughout Myanmar, I am not aware of a direct support from the Paji scriptures, I mean those 
accepted by the Sixth Buddhist Council. 


19 Although we can see celebration of the kathina event by monks who sewed a robe for another monk in the Pali text 
of Buddhavamsa ( 10. Padumabuddhavamso -par.7), we cannot find absolutely no mention of lay people's role in the kathina event in any Pali 
text approved by the Sixth Buddhist Council. Even in the Dakkhihavibhahga Sutta of Majjhima Nikaya (sutta no. 142), which praises the donation to 
Sahgha so immensely, we do not find the word "kathina"a single time. 
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The Vinayaiahkara-Tikds definition of the word kathina- "kathiyate silaghatepasamsJyate 
buddhadlhlti kathinam' ai \ = "It (is called) kathina because it is ("spoken of") extolled, and praised, by 
Buddhas and others") doesn't say anything about people's donation. Kathina in the Paji Vinaya is an event 
of monks for monks, it was allowed for monks, and it should be carried out by monks. Inside the Vinaya 
description of kathina there is not a single word which would specifically, explicitely praise people's 
donation of kathina robes. In the Appendix III. I list a number of Paji stories and verses about donation to 
Sahgha, which have been misrepresented as kathina stories. For example, praise of donation to Sahgha by 
king Sakka, the king of gods mentioned in Vimanavatthuand Kathavatthu, or the escape from hell of 
DTghajayantadamija described in the Commentaries to Ahguttara and Majjhima Nikayas. 11 They do not 
contain the word kathina even a single time. 

The fact that I am trying to explain is, that donation to Sahgha throughout the 365 days of every 
year is the highest and the most noble. I am refuting the entirely wrong view that high and noble donation 
of robes happens only during the event of kathina. The more surprising thing is, that nowadays offering of 
kathina robes is done to monks individually, which denies the lay people the opportunity for the truly high 
and noble donation to Sahgha. 

The Buddhavamsa however seems to imply praise for monks who sewed kathina robes for another 
monk: "When kathina robe-material had accrued at the time of the formal spreading out of the kathina- 
cloth monks sewed a robe for the General under Dhamma." 22 Even if this sentence is meant to praise 
monks for their gratitute to the elder Sala, Paduma Buddha's wisest disciple, it however doesn't mention 
donation of lay people at all. 

In the Kathinakkhandhaka of Vinaya Pitaka's Mahavagga the Buddha mentions 18 characteristics of 
robe which are spread over the frame or, if you will, 18 ways how the hardness of the five privileges is 
obtained. In short they explain that the robe should not be obtained by request, it should be owned, and it 
should be in accordance with the Vinaya rules for making robes. Only two ways of obtaining the robe are 
mentioned - pamsukOiena, i.e. from discarded cloth, and papanikena, i.e. picked from the waste of a shop. 
There is not a single mention that the robes may be donated by lay people. Monk who has a robe that he 
wants to include in making the kathina robe, can donate that robe to Sahgha. Kathina robe is made of 
robes donated to Sahgha, not of robes possessed privately. Robes possessed or gained privately may be 
donated to Sahgha even by monks. 23 The Commentarial mention that the monks of the kathina origin story 


20 Vinayaiahkara-TTka - 29. Kathinattharavinicchayakatha - par.226. 

21 See a number of such cases in Appendix III. 

22 Translation by I.B. Horner in "The Clarifier of the Sweet Meaning (Madhuratthaviiasini) - Commentary on the Chronicle of Buddhas 
(Buddhavamsa)", I.B. Horner, PTS, Oxford, 2008; p.259. Buddhavamsapaii -10. Padumabuddhavamso -par.7 : "Kathinattharasamaye, uppanne 
kathinacivare; Dhammasenapatitthaya, bhikkhu sibbimsu [yacimsu (ka.)] civaram. " 

23 

Mahavagga-Atthakatha - 7. Kathinakkhandhakam - Kathinanujananakatha - par.306 - "Kathinam kena dinnam vattati? Yena kenaci devena va 
manussena va pancannam va sahadhammikanam ahnatarena dinnam vattati. "( = "By who is the donation of kathina appropriate? The donation is 
appropriate by any deity, human, or any of the five Dhamma-fellows.") [Dhamma-fellows are these five - bhikkhu, bhikkhuni, sikkhamana, 
samanera, samaneri- Mahaniddesa-Atthakatha -14. Tuvatakasuttaniddesavannana - par.164. 
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followed all thirteen dhutahgas , 24 if we believe it, also supports the idea that lay people are not 
indespensable for the kathina event. 

The fact that robes donated by lay people to Sahgha can be used for kathina is evident from the 
five privileges. However, this doesn't mean that lay people are indispensable. Monks can gather robes from 
heap of junk, clean them, sew them, dye them, and use them for kathina without a single square inch 
donated by lay people. Or at least this is what I understand from pamsukOiena atthatam hoti kathinam, 
{kathina is spread by a robe from heap of junk) and papanikena atthatam hoti kathinam ( kathina is spread 
by a robe from the waste of a shop). 25 These sentences are not taken seriously by most monks today, and 
we will never hear them during the Dhamma discourses given to lay people. 

The Sinhalese apocryphal text "Kathinavamsa" mentions special benefits which lay people gain for 
offering kathina robe in relation to the five privileges that are supposed to be caused by the lay people's 
robe donation. Intriguingly, even the Apadanapa/i, which is often taken as the most resourceful text of 
benefits for various donations, contains not a single case of the word kathina or even the benefits for lay 
people who offer it. The Sinhalese apocryphal text "Kathinavamsa" also explains that the word kathina 
means "hard as a diamond", in the sense that offering of robes for the kathina ceremony is very difficult - 
and as much as it is difficult, it is also immensely meritorious. I do not find this meaning of kathina as 
"hard" in terms of difficulty to donate robes anywhere in the Paji texts approved by the Sixth Buddhist 
Council. 

I have selected the metaphore of "diamond" for my speech about kathina today with the attribute 
of hard and fragile, because the festival of kathina is unblemished, and pristine, but at the same time the 
kathinanisamsa, the advantages that the monks gain, are easily lost. 26 The diamond of kathina in its 
original meaning and purpose seems to be lost in the scriptures, rarely followed in monasteries today. 

The rainy season ends with one significant product - crop. Crop is not just rice or beans, but also 
cotton. The "robe-making season" ( civarakarasamayo ) comes at the end of rainy season simply because 
cotton is ready to be harvested and woven into cloth. In the Buddha's time this was the period when 
people obtained new cloth and could donate it to monks. Kathina therefore comes at this time with great 
donations of people not because it would be magically or astrologically auspicious, but simply because it is 
possible for people to donate. With the technological and economical progress, people took over the 
responsibility for monks' gain of new robes and the kathina period was selected as the historically most 
appropriate time. 

To summarize this point, although there may have been countless kathina events in the Buddha's 
time without a single piece of robe coming from lay people, in modern time kathina without lay people is 


24 "Imepana terasapi dhutahganisamadayeva vattanti. "( = "These (monks) however follow all of the thirteen ascetic practices.") - Mahavagga- 
Atthakatha - 7. Kathinakkhandhakam - Kathinanujananakatha - par.306. 

25 Vinaya Pi taka - Mahavaggapa/i - 7. Kathinakkhandhako -187. Kathinanujanana - par. 309 and Vinaya Pi taka - Parivarapa/i - Mahasahgamo - 
Kathinabhedo -1. Kathinaatthatadi. 


26 The idea that the privileges are more or less meaningless (useless) for most of monks in the modern era has been suggested and explained in 
detail by ven. Aggacitta in his "Kathina Then and Now", pp.70-80. 
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unthinkable. With reference to Paji scriptures we may find evidence and support for kathina event attended 
by pamsukOiika monks, i.e. the monks who do not accept any robes donated by lay people. 


5. The Significance of Kathina Today 

Throughout the year there are various holidays, such as Mothers' Day, Teachers' Day, Valentine (or 
Lovers' Day), Independence Day, Vesakha (the Buddha's Day) and many others. These days inspire people 
to remember their mothers, teachers, their partners, their countries, etc. The days selected for kathina by 
each monastery may be taken for the day when people remember the Sahgha of monks. People may 
remember the peace and inspiration which they get in a monastery, either by listening to Dhamma or 
practicing meditation according to an enlightened master. The kathina days may remind lay people of the 
benefits which the Sahgha of monks brings for society, such as encouraging virtue, teaching Dhamma or 
meditation to gain equanimity and peace, showing satisfaction with little by one's own example, and the 
opportunity to join the monks and dedicate oneself to the Ultimate Peace. In this sense kathina is a very 
important festival where lay people are indispensable. 

May all beings be happy and healthy! 


Appendix I. - The Eight Ways That Lead to Loss of Privileges 

In "Kathein Ayathar [ooo8^33epoo]", written by Aggamahapandita U Ariya (Sayadaw of the forest 
monastery in Nyaung Lay Pin Town), the Burmese classic explaining kathina in details, we can find a detailed 
explanation of these eight paiibodhas on pp.73-77 . Here is the explanation in brief: 

(1) Pakkamanantika, after the robe was finished and donated to the selected monk, he goes outside the 
monastery without intention to return. 

(2) Nitthanantika, taking the unfinished kathina robe with him he goes outside the monastery without 
intention to return, and then he finishes the robe elsewhere. 

(3) Sannitthanantika, taking the unfinished kathina robe with him he goes outside the monastery without 
intention to finish the robe at all. 

( 4 ) Nasanantika, taking the unfinished kathina robe with him he goes outside the monastery, and while 
finishing the robe elsewhere the robe gets lost or decayed. 

(5) Savanantika, taking the unfinished kathina robe with him he goes outside the monastery, and then he 
gets the news that the kathina privileges were officially cancelled in the monastery where he spent the Rains- 
retreat. 

(6) Asavacchedika, he goes outside the monastery without intention to return and loses the desire to be 
donated the kathina robe from his fellow-monks. 
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(7) SJmatikkantika, after the robe was finished and donated to the selected monk, he goes outside the 
monastery and decides not to return. 


(8) Saubbhara (also known as sahubbhara), taking the unfinished kathina robe with him he goes outside the 
monastery, and when he returns he and the other monks officially cancel the privileges. (There is also 
antarubbhara, where the monk doesn't go outside the monastery and with the other monks officially cancels 
the privileges.) 


Appendix II. - Donation of Kathina Robes according to Sima 


Paji-A tthakatha 27 

English translation by monk Sarana 

Evametasu simasu khandasimaya kenaci 
kammena sannipatitam sahgham disva 

Thus among those simas, seeing the Sahgha 
gathered for a certain (official) procedure in a 
khanda-sima, 

"ettheva simaya sanghassa demi"ti vutte 
yavatika bhikkhO antokhandasimagata, tehi 
bhajetabbam. 

(the lay person) says: "I give (robes) only to the 
Sahgha in that simd\ (then) those (monks) 
should distribute (the robes) to all monks that 

are inside the khanda-sima. 

Tesamyeva hi tarn papunati. 

(The robes) will be received only by them (i.e. 
those monks in khanda-sima). 

Anhesam simantarikaya va upacarasimaya va 
thitanampi na papunati. 

The others (who stay) between simas or inside 
the boundaries of a monastery (but not inside 
the khanda sima ), (they) will not receive (the 
robes). 

Khandasimaya thite pana rukkhe va pabbate va 
thitassa hettha va pathavivemajjhagatassa 

papunatiyeva. 

However, to the one staying on a tree or on a 
hill which is in the (area of) khanda-sima, even 
below, in the middle of the earth, (he) will 
receive (the robes). 

''Imissa upacarasimaya sanghassa dammi"ti 
dinnam pana khandasimasimantarikasu 
thitanampi papunati. 

The (robes) given (by saying) "I give (the robes) 
to the Sahgha (who stay) in the boundaries of 
this monastery" however will be received even 
by those (monks) who stay in the khanda-sima 

or in the interval between the boundaries. 

"Samanasamvasasimaya dammF'ti dinnam pana 
khandasimasimantarikasu thitanam na papunati. 

The (robes) given (by saying) "I give (the robes) 
(to the monks) in the sima shared by all present 
Sahgha (samanasamvasasima ), however will not 
be received by those who stay in the khanda- 

sima ox in the interval between the boundaries. 


Vinaya Pitaka Atthakatha - Mahavagga-Atthakatha - 8. Civarakkhandhakam - AtthacJvaramatikakatha - par. 379 
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Avippavasasimaiabhasimasu dinnam tasu simasu 
antogatanam papunati. 

(The robes) given in the sima of non-laid-aside 
(robes) ( avippavasa-sima) [i.e. sima where 
monks can keep their robes even when they 
leave the monatery] or in the sima of gain 
(/ abha-sima[\.e. established by king, not by 
Sahgha]) will be received by those (monks) who 

entered those simas. 

Gamasimadisu dinnam tasam simanam 

abbhantare baddhasimaya thitanampi papunati. 

(The robes) given in the village-s/?77<f etc. will be 
received by those who stay inside the 
demarcated ( baddha ) boundaries of those simas. 

Abbhantarasimaudakukkhepasimasu dinnam 
tattha antogatanamyeva papunati. 

(The robes) given in the internal sima 
( abbhantarasima) or in the water simamW be 
received only by (those monks) who entered 

there. 

Janapadarattharajjadipacakkavaiasimasupi 
gamasimadisu vuttasadisoyeva vinicchayo. 

The resolution of boundaries of state, country, 
kingdom, island, or the world-cycle is same as in 
the village-s/?77<f etc. 


Sace pana jambudipe thito "tambapannidipe 
sanghassa dammi"ti deti, tambapannidipato 
ekopi gantva sabbesam ganhitum iabhati. 

If, however, (the robe donor) gives (robe to a 
monk) when (the monk) is staying in India, 

(saying) "I give (this robe) to the Sahgha of Sri 
Lanka", then even if a single (monk) has come, he 
can take all of (the donated robes). 

Sacepi tatreva eko sabhagabhikkhu sabhaganam 
bhagam ganhati, na varetabbo. 

If even one monk there (from Sri Lanka) of the 
same kind (i.e. same as his fellow monks from 

Sri Lanka) takes a portion for his fellow-monks, 
(he) should not be denied (that portion). 

Evam tava yo simam paramasitva deti, tassa 
dane vinicchayo veditabbo. 

This the resolution that should be known, related 

to the donation (of robes given by a lay person) 
who gives (robes) after he has selected 
(/"considered") the sima (for the act of the 
donation). 


Appendix III. Stories and Verses Misrepresented for Kathina 

What we find a lot in the scriptures, are the benefits and merits received for general offering of 
robes (unspecified by season). Pan-Ngwe-Youn Sayadaw gives several of them. 28 


28 Pan-Ngwe-Youn Sayadaw's Dhamma discourse written down from audio recording, in the book "g30o^oo^ss>8s ( 000003 )", pp.150-166. I have no 
intention to find fault with the venerable Pan-Ngwe-Youn Sayadaw. It is very probable that his examples are inspired by other sayadaws. However, 
for the sake of reference, I found it necessary to inform the reader of my source literature. 
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(1) The praise of giving to the Sahgha as a whole is given in these nice verses, which may be found in 
Vimanavatthu and Kathavatthu. Vimanavatthupaji -1. Itthivimanam - a) 3. Paricchattakavaggo - 6. 
Daddaiiavimanavatthu ; b) 4. Mahjitthakavaggo - 6. Viharavimanavatthu ; Kathavatthupaji - 17. 
Sattarasamavaggo - (174) 9. Na vattabbam sarighassadinnam mahapphaiantikatha - § 798 : 

"Tesam sudinnam suhutam suyittham, 

Ye sarighamuddissa dadanti danam; 

Sa dakkhina sahghagata patitthita, 

Mahapphaia iokavidOna vannita. 

Tr. by I.B. Horner in "The Minor Anthologies of the Pali Canon, Part IV" PTS, Oxford, 2005, p. 71 

& 90 : 

"26 They who give gifts dedicated to the Order - 
theirs is rightly given, rightly offered, rightly sacrificed. 

That gift bestowed upon the Order is of great fruit, 
and is praised by knowers of the world(s)." 

Tr. by Shwe Yan Aung and Mrs. Rhys Davids in "Points of Controversy or Subjects of Discourse", 
PTS, London, 1960, p. 320 : 

"They who because of them do give their gifts, 

Oblations fair, and seemly sacrifice, 

They to the Order loyal, firm in faith, 

Commended by the wise, win great reward." 

The author of Kathavatthu himself mentions, that the verses are from the Sakka, the king of gods 
(now known from the Vimanavatthu). Again, there is no talk about kathina at all. The chief (if not the 
only one) purpose of these verses is to show, that giving to Sahgha is much more meritorious deed, 
than giving to individual(s).) 

( 2 ) Giving robes is a very powerful merit, and it can save a person from going to hell - even if one dies 
with unclear mind.. Ahguttaranikaya - Tikanipata-atthakatha - 4. Devadutavaggo - 6. 
Devadutasuttavannana (and in) Commentary for MN130 : 

(1) Tattha dlghajayantadamijo nama attano dhammataya sari. So kira damijo 
sumanagirimahavihare akasacetiyam rattapatena pujesi, atha niraye ussadasamante nibbatto 
aggijaiasaddam sutvava attana pujitapatam anussari, so gantva sagge nibbatto. 

(2) Aparopi puttassa daharabhikkhuno khaiisatakam dento padamuie thapesi, maranakaiamhi 
patapatati sadde nimittam ganhi, sopi ussadasamante nibbatto jaiasaddena tarn satakam anussaritva 
sagge nibbatto. Evarn tava attano dhammataya kusaiam kammam saritva sagge nibbattatiti. 

(1) There Dighajayantadami/a behaved according to the Dhamma. He, the Damiia, indeed, offered a 
dyed doth at Akasa-Cetiya in the monastery on Sumana Hill. Then, when he was born at the border of 
"hell of abundance" andjust heard the sound of fire, he remembered his donation of doth and left (from 
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there) and was born in heaven. 

(2) And another (person), who gave his son, a young monk, a rough cloak at (the son's) feet, at the 
time of his death had a realization by (hearing) the sound "pata-pata" [this is how "doth" is in Pali 
language]. He also was born at the border of the "hell of abundance," and by the sound of blazing he 
remembered that cloak and was born in heaven. Thus far one may be born in heaven, remembering a 
meritorious act done by oneself in accordance with Dhamma. 

(3) There is this verse in Nidhikanda Sutta: 

"Esa devamanussanam, sabbakamadado nidhi; 

Yam yadevabhipatthenti, sabbametena labbhati. 

Tr. by Bhikkhu Nanamoii in "The Illustrator of Ultimate Meaning" PTS, London, 1978, pp.254-5: 

"This is a store can satisfy, every desire of gods and men. 

No matter what they aspire to have, all that they get by merit's grace." 

Tr. by E.B. Cowell in "The Jataka or Stories of the Buddha's Former Births" Asian Educational 
Services, New Delhi, 2006, vol. II, p. 282: 

"There is a treasury of all good things 
Which both to gods and men their wishes brings." 

Pan-Ngwe-Youn Sayadaw explains this verse as if it were talking explicitly about the merits of 
kathina robes. But nothing like that is mentioned in the discourse (in Khuddakapatha - 8. Nidhikanda 
Sutta) or its commentary, or in the Jataka 284 (Sirijatakavannana). In the jataka is the meaning 
explained by the Buddha Himself (tr. by E.B. Cowel, vol. II, p. 282) : 

"Good sir, these beings have no other resource but their merit won in previous births; this enables 
you to obtain treasures in places where there is no mine." 

There is no mention of kathina whatsoever in Khuddakapatha or Jataka. But the verse is a nice 
illustration of merit, and the jataka a wonderful account on the relation of kammaand luck. 

(4) Therapadanapaii -10. Sudhavaggo - 1. Sudhapindiyattherapadanam : 

"Catunnamapi(ca) dipanam, issaram yodha karaye; 

Ekissa pujanayetam, ka/am nagghati solasim. 

"The four (great) islands, over which one might have power, 
of one offering, is not worth even a part of sixteenth." 

In accordance with the Pali Commentaries, Pan-Ngwe-Youn Sayadaw explains, that the verse 
simply means that even the tresures of Sakka, the king of gods, will not amount even to a sixteenth of 
the merit earned by a single donation (to Sahgha). The "donation" stresses the sayadaw, is the 
offering of kathina robes (again, I see not a single occurrence of the word "kathina"Xhe relevant 
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scripture). 


(5) Vinayalahkara-tika - 29. Kathinattharavinicchayakatha : 

"Atha va kathlyate silaghate pasamsiyate buddhadJhiti kathinam, ayam nayo "kattha 
siiaghaya"nti dhatvatthasamvannanaya ca "idahhi kathinavattam nama buddhappasattha"nd (mahava. 
attha. 306) atthakathavacanena ca sametiti datthabbo ." 

"Or also, the kathina means, (that it is) spoken of, extolled, (and) praised by the Buddhas and 
others." This is the way: "where is (it) extolled?" Also in the exposition on the meaning of elements - 
"This is, indeed, the extolling of the kathina ceremony by the Buddhas" 29 - and it should be known, that 
it agrees with the Commentaries." 

The sayadaw used just the beginning, with a little different word order: "Buddhadihi kathlyate 
silaghate pasamsiyateti kathinam." ( = "Or also, the kathina means, (that it is) praised by the Buddhas 
and others as good (and) noble." ) 

(6) Finally, the sayadaw speaks of a Pali sentence that one may use to rejoice from one's merit: 

"aho me iabha vata, buddhasasanam nissaya mahantam pun harp pasuta'hti 
"See what a blessing for me! Because of the Buddha's religion\ a great merit arose (for me)." 

I don't find this anywhere in my scriptures. But I found a similar sentence in Jataka 470 
{Akittijatakavannana) : 

"aho me iabha vata, karapannani nissaya mahantam puhham pasuta"nti 

Tr. by E.B. Cowell in "The Jataka or Stories of the Buddha's Former Births", Asian Educational 
Services, New Delhi, 2006, vol. IV, p. 151: 

"See what a blessing for me! A few kara-teaves have begotten great merit for me." 


In "Kathein Ayathar [ooo8^336|ooo]", by Aggamahapandita U Ariya (Sayadaw of the 
forest monastery in Nyaung Lay Pin Town), pp.26-35, we may learn even more stories from Pa|i 
scriptures that are interpreted as related to the kathina event, although there is no scriptural evidence 
for that. 


Appendix IV. Benefits of Kathina Robe Donation (for lay people) 

Below is a poetic summary of the benefits that the people may get after offering robes or robe-material for kathina 
robe, and then the examples that Pan-Ngwe-Youn Sayadaw collected from the ancient Pali texts — all are copied from Pan- 

Ngwe-Youn Sayadaw's preaching, which was written down in the book "G3CG^OO^.;oSs (ooooog)” in pages 161-162: 

Oil Qo|,o[cyp;i OOOOSI COOOgOS^SGOI GjOGOgGOgll 

jii o^oSySggoi oooso^cpi ooosoIo^oogoi €||.oo8sgoii 


29 Mahavagga Atthakatha - 7. Kathinakkhandhakam - Kathinanujananakatha - par.306 
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pii ooSoosippi C^ggS^I OgoSc\poq|o8cOG0l COOOCOOOGOII 
911 6 oD 3 Qo 6 ;i [g8c|sOoSsi CO^<j|Ss©OG6|l 6j^&GOII 
qii ©gSs8o(0[S(0[&i C0^,|cq§Si ^scpSapcoi oo8|0[sgoii 

1 . One gains freedom to go anywhere one needs, not getting tired or making a trouble. 

— One would be thus free like the king of gods Sakka in the Tavatimsa heaven ( = “heaven of the thirty-three”) 

2 . Wherever one keeps one's possession, it will be right there, free from danger. 

— This would be similar to the case of the great rich-man Jotika, whose immensely great and valuable possession 
was to be destroyed by the king Ajatasattu - but the king would never succeed. {The sayadaw says that this was 
the result of giving kathina robe in a previous life blit I can trace this detail neither in the DhA 416 , nor anywhere 
else in the Pali texts.} 

3 . One will have as much clothes and food as one would need - and with it his/her grace would just develop. 

— Like the prince Anuruddha, who had plenty of clothes, food and anything that he needed. 

4 . One's food will be always free from any kind of poison, easy to eat and digest. 

— Just like the relatives of the Buddha's chief supporter Visakha, who were always satisfied with their food. 

5 . One may get great power over large kingdoms, attain psychic powers and become very famous. 

— This is compared to the great king Siridhammasoka (the ancient king Asoka), who is depicted in certain 
commentarial Pali scriptures, as ruling (not only over the formidable India), but also many miles above and below 
the ground. 

In "Kathein Ayathar [ooo8^336|ooo] ", by Aggamahapandita U Ariya (Sayadaw of the forest monastery in 
Nyaung Lay Pin Town), p.32, we find the five benefits in different words: 

Oil C 0 OSGCO 6 p 30 G,pS 33 Opo 8 ©^ 32 £ 0 CcSoo 8 s(gSsCo 86 ]sil 
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1. Wherever one goes, there is no hindrance, absence of danger. 

2. Even if one is not close to one's possession, then like the things under fire-risk insurance, it is not possible for 
enemies to destroy them. 

3. Having abundance of food not enjoyed by ordinary people, one cannot suffer the tragedies caused by food or 
drink just like the great king Candagutta, even if it is poisoned, the poison will not have an effect. 

4. Even if one forgets about one's possessions for a long time, they will not get used up. 

5. If one desires (/"searches") possession, (he/she) will gain more then anyone, as many as if one won a lottery. 

Ven. Aggacitta in his "Kathina Then and Now", pp.80-82, shares his feelings about the benefits mentioned 
above and their questionable relation to lay people's robe donation and the five privileges. 
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